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ASo] gold] AAMAozE MARoz WELHA HUT drld Lo =&
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T Ag 4337w ¥A ¥



A% JYnE /ojME 13

oA A Al AAY ABe HelHoz BRI JUE 28E o
M2 olFolE WEHWAY ABole, FAMeE ATFHHY AABe &
el wholtm B34 M2E AABe) ANoY, PRI 2E BH AW
ke /i WEAAY 027 YA AASel PUAD, 4§ NI
827t 34SE Rolet Sk 1 E4o] Agmel Tazuielm, Bzt opdzt
@k 2Bz FA BY GANE o= FAY BY WAGAY D¢-Fe-
Agrolghe A4uFUHA HHE AR B, 9L WYl AFdst 5
s HEHoz AFE AFS BYH] ) ARAE 2 olge ne-Fe-
Agrolehe 4&EFHUAY HHE AAF Bk A WA olsistA Gk
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a2 BE ARREL HAgtn B o fojAE A7 HYo A UF T
&3 iAo vlEeie AN AFEe] FHo) dE BANL Av|Foz B
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Aotel AR} BEE =8 | YE(E. Erikson)ol o] 813 (Erikson, Erik, 1982) 213t
& 8Alo] ZA S04 o Fel7tA] WEYPH o2 B Utk doprldE A
BAZ, fobldle Aed-4X7, 2evlde 2E3-397, d%rlde 2Hg-
A5z, Adrlde FA-GAE, AdArlde A28, 4d ToldE A
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ZA AT Fojg wow JFE viE Aol o} FAEUA ke Lo
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919 Eojo} 2w Qe AF §39 HF WA AEE A FoW o}
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e B398 A2 Ha, Aoz YWE AFHE SN &S 4 Sy g
£ Aoz . opdA ohlal felE oo AYS B A =2& IuF
go] BYgE 273, AR Rt ABT o WAY By gltke AL A
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o] o Rojm, QIto Al P ol 5l
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Foted dojTAF AAL 1Y W HYF AHE YSPd= A dAY F2
Adck. B7te) 7t2fede azle] ofF AAsiA vehg ok B9 AAolg o

£ b A (TR L) 60052 tivtol el A48 26082 Y Aojgm
g} o] e A relshtoputEtU Al ol ke e HolUAl dHE A
€ 9ujdte Hojolth zE|n ‘whopPE A& To|:, ‘Higtdh e ‘A d9g A
vk, ‘A ddd ol2tie Foltt. ‘A7’ vlEe ZAol# ot} o=z
‘o3l tobrulEt A Th+A41 73 0l & T ‘rlEE e g4 ¥ E Y5 A
Arold Zojct. wEtA o] AAe stE2e wet f Aol EAYE ALY
3 gdd AHE J53A doh AL EGEEREA d2H B g R
o] ohE EHAJNEMRA: Ado]l gle FADoITH e ITAlolt. —4 &
A, 1990: 66-67). 122 7} & Folo] ofdel Foz ‘AlgFo|d gAd
AHE AR Y AdE Y53 Eot o|AE Y Ele sleye
x| =3 Aok

2& dge ojol7|g fEle mdl AFAMGAE EAE &£ e v, B
(philosopy)ol & & AHA 7} 2|4 9] Al(philia)e] o}zl A #(sophia)E At#ate &
#ol@d Zolt}h. aZgte 2(Socrates)e ‘BEAE A# 9 ¥l olel 1 AA)
€ AHgste Alole stAon(FEHE, 1967: 69), 1t EF 71 FE A
Ui dte AES I%E W e AAE dfIde Aleld dUHEYE,
1967: 70). 1E°] %9 W8 1EF 4L V1Y 7HS AEES gYIA A
2 AEA 8 Fe 8471 Yo, go] wiy Agoly] w&eiitt. Yol uiz
A& # A3dH 2 =5 e Zo

FE 7R e Aol FA# Aol H71 AWME A episeme)e] &
Pk oA ol2& AN Uk KA AL FF AFz2 goRith a¥H
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$29) e #UE Aololor ¥ ¥rhn #th 19n W AR $d9 73
2 do| Aafeiobe YTHEE, UFE 9, 1982 190-190).

Yol w2 Adehe A3gtE 29 P EtEo] Al ‘odolgrez
A SehEe] oatd £Ao AddlA AXEa Fehol ol27) AHME 4
Ao XA GAS Aol @ut. §2x), 24, AR, AR SAs} vz 1
Holch o] A SAol shrok AR el A, & A Aejo] o]z HE
A@sA ok Helh o] HFo wAE HAwn B =g He JBA
o BAZ £5A8 BAoln, o] YAl A uetuA @ tigse] AR AL
2Zola} strhulEd, 1983 2526). A9 oldlote] i 1o Mo w=d
Hae A, & ANEL)' S A7 2449 2A7 =2 9ok

‘A9 AeolM A& E WSS HWobe Re A7k 2| He staielch
dgckge) Aveel e E& FY@G@®E Waled U, ANEFRA e
o, AMEH vlnzed Ao |71 oo sYxZozy AHE 9o
tHAME 93 23). 283 A&} AH3} AN $49 B33 43 9. 28
22 39 Y4 B9 Fud g BAS 21 Aoe AL ¢ & AL, ¥4
& g3t A Mol vlRad Aule] Ha, Agle] HW HUYY AHE YSi
gole 2¢ AA Bhe st2dezE 9¢ 4 Utk £ YARHE POl BAR
AT @ o] vord FAde oj#dn ¥x ¥R PRzl (L
T 8, TEE Taes it e Sdchd gl od, 1984: 91). o|R 94|
=32 god A#EA Ratthe Holtk =o(HIE)E (e doluAY
A7 & P IAYFEMREDY A &HE Y3 Brhe 2 YAA NG
Aol Utk

23 BARRE ! Ue Wizl Bol Wi, ® BF O3EE A5 o)
ole Aoz FAA?
A . gageun?
A ¢ a8 Je 224 (2o2) YolBALHR)AE YEolvG@ms B
1= 15).D

1 “FB Bt kUT BSBTMZER HE K R B i T —LURZ
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oA HE HAS YUst oz dojBAY UAL UPSA WA o3
T Y4, ¥4 U NI Mg YSHA "o Ae ¢ £ A
A} A YEHe dFwel AL olojn ABANMEHAMRE WA
B} APAALe npee Fgubdeld, 2 UA4e Fdde wEA faloh o
A3 Aaste AABSG FaA AAAE AdmSe) WHED 2B MK
me) Wiges ARTe(BHEEYL 2251 At v A0 2%e gYG
EAlol o3t e nlge] FAoBMHRAE. NEA; AFER e Asba
A 87t golA o@E FTE F Ut RolthiEii AR 10 18l
AA &) WHED o'F FTE %o WHREoE A\AWEHHDHS B2
th EA9 Mol @ Ao|d AYse ve(FaH L) 9o e Ro| ojun
A E. SE AR He onz AAYe|d U4 e fdste Wy Roln),

NHERS AHELS Asste shed Aol B4 dHm ge BAL
B3 g Ao Holth 77k A TR, TAW,0 waw shbgd o
@ 97l Nae Mol 1R e AYste vlee] YL Eao
‘2R e 998 AAlE Y5 £ Aoke o) 71BAHQ slEgos By
ol4el &g S8 BY ‘PAY Ak BAY P ge DAL W3 Qo
, 94 S BFe A4S APSHH SUS B YEA Hnl, A A7
Edtt B 4 JE d%S 9A =Hol dthe o, Agde 42 ¥E 4 g

A€ ¢ & Ut 2 F2E e o MuE o X4 F5o| ol
Z4ge] BXEANEAE A=A "ok 22)m 2R AdE Hol dol dn)
o AAGAo] BARY ol&F B Atke RS Hahg AMlo] opd # gich.
283 BE H26 A tEgdeshel SRl Aud B e AL
47t Aok

ar oy 2 |

)
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Faagd A BUE AYIL Sle AHEER o] 713 M2t AT
Wyl st o2 F¢ T2 Aol dFuSd #EE F 7R A
e BAERS A3 2ok F& AW 8L =& "8z e AE
AF7E e Aol F4A171t BHY &=219] Hgo] YR H¥ A o] Atk
a#Y A Faade] FAE7MEHY I W =9E B9 F o 2¥4 e
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[ e

A=

AYA(2E)1984). RYAHFH. A& FET.
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9% SN HURKARA HEH B, 1995.5.31).

uhEH(1983). EehES] Aol AME. 371 - golE A& HESUAL

A E(HF), QE&Y). A F83F A,

ofu7ichol . —1E(SH)(1990). UAE - 4F. A& Y. 1990

oA &(199]). J1Hn&E. A& : JHAL

ZeHE. AL A A T (HA)1967). I7HE fE. A& AZEZAL
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Religion and Human Nature Education

Lee, Keay Hark
(The Academy of Korean Studies)

I. Introduction

The first purpose of this seminar is to widely understand the human nature
education(HNE: /(M4#(®) of Korean religious circles for our adolescents. Its next
purpose is to search the possibility that generalizes the theories and the methodological
principles of the religious circles into the public education based HNE. It is hoped that
other presenters of this conference will announce theoretical grounds, detailed aims,
methodological principles, and situations on HNE. Therefore this paper searches
macroscopically for the meaning and the value of the HNE of the religious circles for
our adolescents, and also discusses the relation between religion and HNE.

It is said that the word religion is originally the Buddhistic term that means ‘the
teaching becoming to a root’. But in the end of 19th century, in the Meiji(83i4) era
in Japan, the English word religion was translated into JongKyo(5%%%), and it has been
accepted as a generalized term since that. The English word religion was derived from
the Latin word religio, which means the reverence emotion attached to the supemnatural
being, the ritual action expressing it, and so forth. Thus it was used to mean the
religious group provided with a doctrine and a ceremony in the ancient Europe,
including the life of non-vulgar monastery in the mediaeval ages. However it-is said
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that the term religion which is generously used is the genus concept indicating
generally the individual religion of Confucianism, Buddhism, Christianity and so on(The
Academy of Korean Studies ed., 1991: 704). Therefore religion is the concept meaning
generally the religious system and organization with a doctrine and a ceremony for the
supernatural being. And in a dictionary definition, ‘human nature(.(:%)’ is
‘unchangeable and true mind’ as a Buddhistic term, and is the abbreviation of ‘human
nature and feeling(:\(:¥£{#)’ in Confucianism, which is the concept meaning the mind
and feeling that is an endowed disposition. So it means the disposition that is endowed
and true as a human being. Thus HNE(.LMEZ(E) of each religious circle is based on
its doctrine, and is the thing that fosters the true disposition of ideally desired human,
and in the meaning of daily life is the education promoting true mind in contrast with
intellectual knowledge education.

According to the above, the difference is not found between the HNE(.LMEZTE) of
each religious circle and that of education circle, because education is essentially the
designed activity fostering the worthy man who pursuits worthy life. If there is any
difference, it may be in the point that HNE of each religion circle is based on its
doctrine. Before ‘Church and State’ and education are divided like nowadays, religion
was much the same as education, and the very reverse was true. So it was impossible
to consider divided ‘Church and State’. However as human intelligence and natural
science develop, practical knowledge and skill also increase. When ‘Church and State’
was respectively divided and specialized, education was separated from religion. And
also as the contents of education were more substituted with practical knowledge, in
these days we have reached the situation in which we can not estimate what the
essence of education is: whether the thing which teaches the leamed man or what
fosters the human-natured man.

If Confucianism is a religion, strictly speaking, the Koreans must have experienced
the divided Church and State in the end of ChoSun-dynasty that was based upon
Neo-Confucianistic ideology of SungRiHark(f432%). Through GahBoKyungJang(¥ 4~ H3),
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our traditional education system that had been centered to confucianistic classical books
was reformed into neo-education(37%{¥) that was emphasized on practical knowledge.
If our traditional education is focused upon HNE emphasizing confucianistic classical
books before ‘Church and State’ and education was divided, practical knowledge
education will has been important for some one hundred years after ‘GahBo Education
Reform(FAF#EHE)’ . In this viewpoint, it is one hundred years to reform our
traditional education focused upon human character(A#5) into neo-education(F#HE)
emphasized on practical knowledge.

We have experienced excessive social change until now. Just after ‘GahBo Reform
(FF424#)’, our sovereignty was lost by Japan for thirty-five years. When we were
on restoration of independence, we were in the competitive society of democratic
capitalism based upon individualism. In the beginning of 1950s, we suffered the
bloodily national tragedy of civil war. As the result of this, we had numerous lives’
damage, and the land of our country was almost ruined as if it could never be
recovered. However from the beginning of 1960s we had successively completed our
‘Economic Development 5-year Plan’ under the flag of “We will be rich.”, and after
all we made the miracle of the Han-river. In the latter of 1970s, our country has
been developed into the modern industrialized, and national income has been increased
so much that our country has approached the almost developed country in economic
affluence. We and others have publicly estimated that our educational power has
contributed to it. And yet we find the irrational phenomenon that our society
deteriorates morally in proportion to the increasing of learned men and higher
educated men. Though the cause of this paralogism may be various, if we recall our
history, we can consider that our education being full of practical knowledge for the
last one hundred years may be the main factor. It is a circumstantial evidence that
‘May 31 Education Reform’(Presidential Advisory Council on Education Reform,
1995) is focused upon the fostering of human nature and the inducing of original
thought.



24 ZDuKYAT H6A

Although ‘May 31 Education Reform’ is focused on fostering of human nature, we
don’t prepare for the specific plan about the theoretical and the methodological
principles that are related to inducing human nature. Therefore it seems that we have
no clear idea on the theoretical and the methodological principles about how to
fostering human nature in our public education of democratic society with ‘Church and
State’ and education divided. So it is believed that the HNE(UM4:#(%) of our religion
circles for our adolescents in these situation will be able to take good care of the
paradoxical phenomenon that our society deteriorates morally, furthermore will largely
contribute toward raising the quality of lives in our society. The theoretical and the
methodological principles of the religion circles for HNE must be the precious cultural
heritage and assets of mankind for HNE, which have distantly been accumulated since
prehistory. As such, it is considered that the theories and reality of the religion circles
for HNE will directly help establishing the general theories of public education for
HNE, and developing the various methods for it.

However because the so-called teaching of the religion circles is relevant to a certain
supermnatural power like the above-mentioned, it needs to be associated with some
modern scientific studies for its validity. Thus only in the case of academic
backgrounds, the HNE of religion and education circles can develop with arranging its
firm foundation, and if so, in the end it will realize the worthy life in our society
through fostering a worthy man in religion and education circles. Really the academic
results of some modem studies related to the development and growth of human nature
and mind have proved the validity of the theories and the methodological principles for
HNE in the religion circles. Therefore the major concerns in this paper are on the two
following points that are connected with the HNE of religion and education circles. The
first one concerns with the process of becoming a worthy man. The other is about the
relation between the establishment of human nature and the wisdom.
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I. Relation between the Religious Teaching and the
Becoming a Person

According to Socrates, arete({&) is the factor that makes human excellent. To use
modern term, this is morality(f&%). From the perspective of the teaching of religion
circles, it is goodness({Z), humaneness(#%3k), or love(3). The common element of
these is not intelligence, but humane mind of human being. So it may be the goal of
religious education to cultivate their ideal morality and to establish the integration of
character in any religious teaching. In Confucianism, ‘a man of virtue(ZF)’ is one
who has achieved the character integrated through goodness({Z), and in Buddhism the
aim is the comprehending himself the very Buddha who is the incarmnation of
humaneness(#4E), and in Christianity the regeneration is the establishment of character
through loving his neighbors. However it is not easy to establish character by fostering
-their ideal morality in the teaching of any religion. Though it may be said that the
comprehending himself the very Buddha in Buddhism is very easy sometimes, the
popular case may be the accomplishing their ideal character at the end of all sorts of
hardship.

We regenerate with more developed character, undertaking the endeavor ‘to make a
martyr of oneself to acquire goodness(FRSEi{—)' and ‘to self-control for observing
decorum(7Z, . {E#%)’ in Confucianism, and suffering the adversity ‘to take one step at
last extremity(5 R 5558# —%)" in Buddhism, and passing the process of repentance(ff
) in Christianity. On the authority of these, man is a regenerating-being like J. J.
Rousseau’ expression: birth in the first place so as to be biologically, and regeneration
at the other time to live with character. So man is a duplex-being having both virtue
and vice: the former is the good mind and feeling worthy of a human being, and the
latter is the bad that schemes to interrupt the realization of goodness. This can be
understood by ‘self-controlling for observing decorum(% C{Ei¥)’, ‘making a martyr of
oneself to acquire goodness(A% 5 B(1=)’, the phantasm of worldly passion or the original
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sin, and the temptation of Satan which are found in the teachings of the religious
circles. Accordingly man is an enclosed being who is born with having simultaneously
the inclinations of both the positive and the negative pole. So we must get over the
bad feeling in our mind interfering the goodness to establish the integrated character.

If it is seen that every theory of contemporary personality psychology is based on
the polar tendencies of human nature(Hall, C. S. - Lindzey, G., 1970: 90) or if it is
seriously observed what is our human nature itself, it can easily be found that man’s
mind is the being which has the human nature(inclinations) of conflicting(contrary to
each other) positive and negative pole simultaneously. So theoretically we need to pass
through the process of ‘sacred-profane dialectics’ (hardship => death =) regeneration)
which was illustrated by M. Eliade(Eliade, M. Dong-Ha Lee, trans 1983), to obtain
consistently the character integrated with the good human nature. Also by synthesizing
the academic results of development psychology, it can be found that human nature is
qualitatively developed through the process of ‘sacred-profane dialectics’.

Thanks to J. Piaget(Piaget, J. -+ Inhelder, B. Jae-En Kim trans., 1972 ; Flavell, J. H.
Jae-En Kim - Myung-Sook Jeong trans., 1982), we are able to know that the
development of man’'s mind is quite different from that of his body. The development
of body is gradual, continuous, and successive with keeping on specializing and
integrating quantitatively and functionally from the state of non-specialization, whereas
the development of mind is intermittent, rapidly jumping up, and discontinuous with
qualitatively transforming process despite following in sequential order. Therefore the
development of body is similar to the growth of radish, while that of mind is similar
to that of bamboo which is knottedly rising.

If mental contents are divided into ‘cognition - affection - volition(4{#% &)’ and the
procedure of this is described, the tropism of development and growth will be from
subjectivity toward objectivity in cognition(%l), from egoismyself-love toward
altruism/other-love in affection({#), and from heteronomy toward autonomy in volition
(#). According to the tropism model of mental develppmcnt, the final-state is what has
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objectified the very oneself as the subject of consciousness in cognition, what has
altruistically loved the others in affection, and what has autonomously become free in
volition. Therefore the final-state of mental development seems to be a being to live
autonomously an objectively altruism/other-love life(Keay-Hark Lee, 1991). If it is
possible to be that man, he will be the very picture of love, the incamnation of
humaneness, the most moral human that has internally integrated with goodness, and the
man with character who lives worthy life.

According to the tropism model of mental development, we have got to overcome
the life style of being subjective, egoistic, self-loving, and heteronomous, and to go into
the condition objective, altruistic/other-loving, and autonomous at the final-state. That is,
we must enter the qualitatively different state to regenerate the new desirable character
through improving our human nature. However these two states are quite different
qualitatively. So they are not naturally connected, but conflicting(contrary each other),
exclusive, and heterogeneous just as it is understood in ‘subjectivity-objectivity’,
‘egoism-altruism’, ‘selflove-otherlove’, and ‘heteronomy-autonomy’ dimension. They
are blocked by thick barrier that can not go in and out, as if the difference between
subsonic and supersonic velocity. Thus they do not have any open natural passway.
Therefore the move-in between them is breaking through or rushing into as though the
entering from subsonic into supersonic velocity. So the final process of character
formation has the special situation breaking through/rushing into(Bollnow, O. F,,
Gyou-Ho Lee, trans, 1967: 47~48), and this- process contains the shocked and
astounded which is following from momentary breaking through or rushing into. It is
not difficult to suppose that the very experience is the attainment of salvation in
consciousness, and a flash in the sense of sight, and a crash in sound.

The qualitative transition of mental state is the dialectical change which, at last, is
attained by overcoming a psychologically conflicting(contrary each other) situation, and
is the momentary opening that is going into mentally altruistic state from egoism, and
is the formation of accommodating circuit in cerebrum nervous system instead of the
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viewpoint formed by structurally two conflicting(contrary each other) circuits. The
symbol seems to be the circle of Won-Buddhism, and a halo. So it is needed to pass
through the process of ‘sacred-profane dialectics’ (hardship => death = regeneration) in
any step of mental development. We can lastly find that it is needed to pass through
the more difficult process of ‘sacred-profane dialectics’ (hardship = death <
regeneration) so as to establish- firmly the final accommodating character by
integrating ‘cognition - affection « volition(%1{##&)’ with developing human nature.

As we are approaching to the above standpoint, ‘integrating as one(—LIEBZ),
‘success in life(37 B)’, ‘regenerating people(H )’ , and ‘spiritual awakening by
integrating(¥ A H @)’ in Confucianism, and ‘awakening’ in Buddhism, and
‘regeneration(E4)" in Christianity, are all not the natural and smooth, but really quite
‘self-controlling for observing decorum(7C{E#)’, ‘making a martyr of oneself to
acquire goodness(#% B #{")’ in Confucianism, and ‘taking one step at last extremity(5
R%8R#—3%) in Buddhism. These are the hardship process that a little worm
regenerates as a beautiful butterfly as in the tale written by T. Paulus(Paulus, Trina,
Young-Moo Lee - Hongdollores, trans, 1978). As watched, these are not different from
the bear-woman tale in the Korean founder myth(Tangun-myth) who had wished to be
a human in life and in the end became a worthy woman after having overcome the
bitterness as a mugwort, the hot taste as a garlic, and the dismal as a cave, just as a
chicken is hatched from its egg only after 3X7 days. And also ShimChung(iki#)-tale
is not different, who was a daughter of a humble blind Mr. Shim, drew herself into
‘In-Dhang sea area’ ,and afterwards ‘succeeded in life(SZ8)’ as the character of
queen.

According to the above, we come to understand how difficult is it to become a
worthy man, namely, to establish the integrated character with morality after having
been born as a son or a daughter of people. Moreover we come to see why most
people live in the world with remaining in the level of relativity as the incomplete

state of both ‘half animal or thing’ and ‘half-man’, wih going in and out between
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these states and being in the conflicting(contrary each other) hardship. Also we come to
know that we never establish the integrated character with morality without having the
preparation ‘to self-control for observing decorum(%C.{E¥#f)’ and ‘to make a martyr
of oneself to acquire goodness(#%5H{~)’, and without having strongly the passion and
the belief ‘to take one step at last extremity(B R4%5H&—#$) . And also we come to
grasp freshly not only why it is difficuit to do the character education with losing
religious nature in school, but also that the merit of the HNE of religion circles for
our adolescents can be found in the very belief.

. Relation between Establishment of Character and
Wisdom

According to the tropism model of mental development, the development of
“cognition - affection -+ volition(411{##)’ follows basically the process of ‘sacred-profane
dialectics’. However by means of the route of character formation above mentioned, we
can find that a important resolution must be made in the final-state establishing the
qualitatively changed character by integrating ‘cognition - affection - volition(41{# &)’ :
whether we live easily and roughly in the world with remaining in the level of
relativity as the incomplete state of both ‘half animal or thing’ and ‘half-man’, with
going in and out between them, with being in the conflicting(contrary each other)
hardship, or we live enjoying the worthy living as worthy men owing to establishing
the integrated character after having been born as a son or a daughter of people. But
in the latter, the most crisis in life span will be overcome by ‘taking one step at last
extremity(H R EFRE—#)'. So YulGok(34) proved ‘fixing one’s aim in life(AL)’
the most important prior to learning(knowledge). And by quoting the ancient emperors
Yo & Soon(Z4%) as the model of worthy men, he emphasized both of them people
and also us people(Lee Lee. GyergMongYoGyerl. Chap. fixing one’s aim in life) This
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seems to have insisted the resolution to become a human being. Two foundational
conditions for this resolution are the belief on the process establishing character and the
passion on desiring to become a worthy man. If there is the belief and isn't the
passion, or if there is the passion and isn't the belief, it will be useless. So it can be
said that they are two supporting posts for ‘fixing one’s aim in life(37 )’ .

However common people will fear the process accomplishing their ideal character at
the end of all sorts of hardship, and will hope to remsin indolently in an ordinary
way. So with disbelief they will try to degrade ‘the process becoming a human being’
as mysticism, and also in egozentricity to defend and soothe themselves with regarding
the incomplete state both ‘half animal or thing' and ‘half-man’ as the normal
standard. And yet this standard is not qualitative, but quantitative. Therefore this is
nothing but self-deception. ‘

According to E. H. Erikson(Erikson, Erik H., 1982) who noted the growth and
development of ego, man will dialectically have developed till after fifty-year-old
through eight stages as follows: ‘basic trust vs. basic mistrust’ in oral-sensory,
‘autonomy vs. shame and doubt’ in muscular-anal, ‘initiative vs. guilt’ in
locomotor-genital, ‘industry vs. inferiority’ in latency, ‘identity vs. role confusion’ in
puberty and adolescence, ‘intimacy vs. isolation’ in young adulthood, ‘generativity vs.
stagnation’ in adulthood, and ‘ego integrity vs. despair’ in maturity. At last as ego is
integrated in maturity, man comes to obtain excellent wisdom.

According to A. H. Maslow's(Maslow, Abraham H., 1970) motivation theory
concerned with development, man has the inborn tendency to develop. So if he has
well realized this tendency, he will remain healthy, but if not, he will suffer from
mental disorder such as neurosis personally. In his motivation theory, the flow of needs
is as follows: ‘physiological needs’ => ‘safety needs’ = ‘belongingness and love
needs’ => ‘esteem needs’ =) ‘cognitive needs and aesthetic needs’. As the last need
is fulfilled, ‘the need for self-actualization’ appears finally. The people who have
established character in the last stage of character development will experience ecstasy,
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will be in intimate human relations with others beyond egocentricity, and will be
humorous and wise.

Erich Fromm said that man is torn between two tendencies since the moment of his
birth: the one is to emerge to the light, and the other is to regress to the womb. Thus
man is a confused being. Fromm regarded man’s orientation for life as the structure of
extremes such as ‘love of life and love of death’ and ‘growth and regression’. He
explained the dynamic concept of mind in the dimension of ‘progression and regressio
n' with dividing people into the syndromes of growth or decay(Fromm, Erich, 1980:
98; 114).

As synthesizing the above, man has the elementary need to become a human being,
and if he overcomes dialectically the conflicting(contrary each other) tendencies and
develops his human nature, he will establish his character and obtain wisdom, but if
not, he will not remain in his stagnant place and show deterioratively the mental
disorder in his mind. In short, he must pay for his cause. For example, a tree can
straight grow but for any obstacle. However if any, it will stop its growth, and will be
twisted. This is similar to the saying that as you make your bed you must lie on it.

According to the above, in the final process of character formation, man will
encounter the dramatic situation on which he must decide. At this time, if he turns
away from becoming a worthy human being, he will be unhappy as far as he does so.
And then he shall live a stupid life as if he was mentally sick. Evidently we will feel
the satisfaction as much as we experience the living worthy of a human being, and
will keenly realize that nothing is more unfortunate than not living as a worthy man.
So his duty is the accomplishing the condition to be a worthy man, which seems to be
the factor of happiness as a human being.

On the other hand, there is another reason why human character is accomplished,
which can be found in the above. It is that when man accomplishes his character he
comes to obtain excellent wisdom. According to the teachings of great teachers in
history of the mankind, they have informed us of the fact that as man accomplishes
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the integrated character through fostering morality he can also obtain excellent wisdom.
In the teaching of Buddhism, it is very obvious. The BahnYaShimKyung(#%3#.(:5)
which seems to be a heart of Buddhism, is the sacred book having summarized the
core of six hundred grand-BahnYaKyungs(#5#%) as only two hundred sixty Chinese
characters. The original name of it is Ma-Ha-Bahn-Ya-Ba-Ra-Mill-Da-Shim-Kyung
(BT L H RS #5). Ma-Ha(BF]) is the Sanskrit word meaning very
excellent. Bahn-Ya(#(#) is wisdom, and Ba-Ra-Mill-Da(# &% %) means ‘go
over the hill' or ‘arrive at the hill’. Shim-Kyung(.(:&) is the Bible for our mind. So
MaHa+BahnYa+BaRaMillDa+ShimKyung (M4 &1 +#% &+ #E% % +/.(o#%) is the sacred
book attaining to the very excellent wisdom by culturing our moral mind. Therefore we
can obtain excellent wisdom, only if we realize ourselves Buddha with following the
teaching of this Bible. According to the words of ImJae-priest(E&i%lili), Buddha is
the very ‘true-human in a certain equal level due to his excellently cultured mind(%E{
% A\)’ (Yanakitaseizahn, 1Zi, 1990: 66~67). So if only we realize the great fact that
we are not any other being but the very human beings, we can come to obtain
wisdom. Because of this, the teaching of Buddhism is very philosophical.

In the Greece thought, we can also find the words of the same context. The word
philosophy means the study that is not for ‘love of knowledge’ but ‘love(philia) of
wisdom(sophia)’ . Socrates said, “The philosophers are the people loving not some part
of wisdom but all of it”(Plato, The Learned Society for Social Science, 1967: 69). Also
when he was asked “Who is true philosopher?”, he said, “He is a human loving all
the truth”(Plato, The Learned Society for Social Science, 1967: 70). The reason they
were extremely concerned with the virtuous(moral) education, is that virtue(morality) is
the very wisdom and the factor which makes us worthy men and very excellent beings.
The Socrates’ proof that virtue(morality) is the very wisdom is as follows.

If then virtue is an attribute of the spirit, and one which cannot fail to be
beneficial, it must be wisdom, for all spiritual qualities in and by themselves are
neither advantageous nor harmful, but become advantageous or harmful by the
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presence with them of wisdom or folly. If we accept this argument, then virtue,
to be something advantageous, must be a sort of wisdom, -« -+

So we may say in general that the goodness of non-spiritual assets depends
on our spiritual character, and the goodness of that on wisdom. This argument
shows that the advantageous element must be wisdom, and virtue, we agree, is
advantageous; so that amounts to saying that virtue, either in whole or in par,
is wisdom(Plato, Edith Hamilton and Huntington Caimns, 1982: 373~374).1)

Plato was the successor of Socrates’ virtue theory that virtue(i#) is wisdom(35%),
and he developed it into Idea theory. Plato said that we must pass four steps to reach
true-knowledge from ignorance: eikasia(hallucination knowledge), pistis(belief knowledge),
dianoia(medium knowledge), and noesis(intuition knowledge). In arriving at the last, we
get to the state of true knowledge, that is, wisdom, and we can realize virtue(morality).
This final state is the intuition level to be able to reach after having overcome all the
hardship, and it is the state of pure thinking in which we can directly see the real
substance of everything(Jong-Hyemn Park, 1983: 25~26). According of the above
explanation about the idea of goodness(3), the utmost goodness(E3) is the ground of
knowledge and truth.

The fundamental teaching in Confucianism is the fact that “Wisdom is acquired in
the utmost Goodness(E3¥).” At the beginning of Great Learning(;k#2), it is written
that “The Tao(;§) of virtuwous man is in enlightening ‘the bright morality(B3{&)’, in
‘regenerating people(#7ER)’, and in staying at ‘the utmost goodness(E)'"(Back-Hyo
Sung. trans.-note, Toh Hyem. trans., Great Learning: 23)» In here, ‘The bright
morality(B§{&)’ means wisdom as ‘unclouded mind and preception(iE #55)’. And
‘wisdom’, ‘utmost Goodness’ and ‘regenerating people’ are all equal. So we come to
know that wisdom and morality(virtue) are the same as both sides of coin. If we are
remaining in ‘the utmost goodness(E3¥)’ by fostering morality, we will become

1) These are Socrates’ sayings from the dialogue between Soctates and Meno in “MENO”.
2) “ABEG KR K", "ABZH AHHE ERER £LpER
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‘regenerated people@fER)’, and if we have done so, we will acquire excellent wisdom
and then will be in ‘the Tao(i#) of virtuous man’. And also there is the words ‘M=
ANE(If not goodness, not wisdom.)' in Mencius(F ), and the note of it is “LIAMZ#k
A, B A5il# 2 7 (Because of no goodness, not wisdom; and because of no
wisdom, never know what is decorum)’(Hyerg-Zeh Kim, 1984: 91). This also means
the fact that “If not goodness, not wisdom.” There is the implicative phrase in NohnEr
(3%E) which means that “if the integrated character is accomplished by goodness, the
wisdom of ‘innate moral sense and natural endowments(R£1R#E)’ will be acquired.”

Confucius(¥LF): ZahGong! Do you know why I have understood all the
things is by having learned (and memorized) much?

ZahGong(F®): Sure. Isn't it?

Confucius(fLF): No, it isn't. I have only been integrated[by goodness
12))(NohnEr. B{=15).3

From this, we can see that, if the character integrated with goodness by cultivating
morality is accomplished, the wisdom of ‘innate moral sense and natural endowments
(B4R §E)’ will be acquired which is the thing that ‘even if we may not learn, we
can know and do.’ The Mencius(FF)'s ‘innate moral sense and natural endowments(f8
5NBEE)’ theory, was succeeded to the ‘mind philosophy(:(v4)’ of Wang Yang-Ming(F
BRBA), and developed into ‘the theory of realizing innate moral sense(Z{RHMER)'. ‘The
theory of realizing innate moral sense(2E4IR)’ is a method of fostering our mind, that
is, a methodological principle of upbringing morality. And ‘Leaming Yi(®) with being
in reverence(fEH(§5FE)’ was emphasized as the methodology of character education and
that of ‘cultivating mind by natural principles(B¥¥E4n)’, by Chu Hsi((kF) who
systematized the Chinese Dualistic Philosophy(?£¥2%%). And according to ToeGae(GRIZ)
having firmly established the philosophy of reverence(&}), ‘reverence(#§)’ is the lord of

3) “FB Bt kLT RIPMMZER BB R R B 8 F —LURZ”
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mind(ToeGae. SungHarkShipTao, chap. XH4%; chap. @)% and if being in
reverence, wisdom will be bright and Yi(¥) will thoroughly be learned(JooHee,
Kwang-Soon Tao, trans., GnSahRok. chap. #E4p§3EEFS 11).5 And he emphasized ‘the
method of coming near to reverence(3i4%4%)’ as a methodology of character education(A
¥&#E) and one of learning Yi(B¥). According to ToeGae(GRi®)'s explanation, reverence
(80 is nothing but the mind at once respectful and fearful(ToeGae. chap. FABRTFRM
&),» and ‘the method of coming near to reverence(¥¥éitik)’ is a methodology of
cultivating morality in a broad meaning.

It seems that, in the wisdom theory in Christianity, the relation between ‘wisdom(%
%) and ‘the mind both respectful and fearful(ff%.()’' is the same as both sides of
coin. According to The Proverbs and The Psalms that are the wisdom book in
Christianity, the source of wisdom is the respectful and fearful mind for our Lord,
Jesus. So it seems that its fundamental teaching is that we can acquire as excellent
wisdom as Solomon through cultivating ‘the mind both respectful and fearful(&(5.0v)’
toward our Lord.

With the above passage, we will come to know that morality(virtue) and wisdom are
the same as both sides of coin, and that as man accomplishes the integrated character
through fostering morality he will obtain excellent wisdom, and then we can acquire a
keen eye of having an insight for true knowledge, and so that we will live enjoying
the worthy living as worthy men. So we can now understand why the past scholars
made efforts to foster character, not to study intellectual knowledge. We'll be surprised
at seeing the fact that, with bearing no relation to times, the past theories coincide
with the contemporary theories of developing character. So it may be as a matter of
course that lately the fourth psychology(the transpersonal psychology) is very interested
in the Oriental thought.

4 “BE—OZER MAEZAREY” ; “—HZESTH X— 028"
5) “REXM FFRH NHRka#"
6) “LI A MFOME TR E FRER"
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IV. Conclusion

I have expressed my thought on two questions related with character education,
having been regarded as endless questions(F5§H) for years. It is felt that the rapid
jumping of my logical flow seems to be frequent, because of summarizing the
questions to be needed to discuss much in restricted space. However, 1 hope that these
questions will be developed into the more general principles of character education
through wide discussion with many experts of religion education. At least we will have
to make this study-field not to be ashamed at all, by not reimporting from Western
scholars. From the 2lst century on, we must get out of the debts from the West on

our academic field.
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