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A Comment on "The Confucius View of
Woman and its Meaning in the Modern
Society”

Sun Mi Park
(Jung Ang Univ.)

This study has its meaning in that it criticizes many of studies on woman have
been based on the confucious view of woman which is man’s superiority over woman.
According to this study many of studies on woman have paid attentions to fragmently
or negatively confucious view of woman. This study assumed that most of studies of
women in Korea have been carried , intentionally or unintentionally, to identify the
confucious view of woman which was based on man’s superiority over woman.
Therefore this study concluded that Cho Sun dynasty had no responsibility for Korean
anti-feminism.

But I believe there are many contradictable problems about the confucious view

of woman. The questions which I want to propose and discuss are the followings:

I. It seems to me that this study assumed Mencius’(£F) saying of ‘Tao(3H) of
woman’s submissiveness to man had little relation with anti-feminism, for this saying
was simply added to the prepositions of a Great Man(-k3k or £F). In other words,
Mungtz was concerned with what a Great Man is and does, not woman. We may

agree in part to his opinion. But it was his great mistake to explain to his pupils that
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woman should obey her man(especially her husband). He really had no concern of 'Tao
of woman’s submisiveness itself as his topic. Judging from this and all his works, he
excluded from his main thought a view of woman as a different sex from man. In the
long run we can conclude that Mencius had no concern of woman’s dignity or social
status.

On the base of this fact, it seems to me that Mencius was and is a throughtful

anti-feminist.

[I. This study is focused on understanding of ’the view of woman being
traditionally in existence’ on the basis of the thought of 1 Ching(f5). The writer
quoted some contents from The Appendixes in I Ching in order to understand it. Their
main stream of thought is that heaven and earth produce all things low and high.
Heaven is represented as Khien(#), earth as Khwan(3#). The universe is based on the
changing and transformations of Khien & Khwan. A society is produced by a married
couple , that is, a man and a woman. And the society is based on the same law.
Khien can be replaced by man, Khwan by woman. In other words, a society can be
sustained only by the enduring relationship of married couple(man and woman).
Accepting this assumption, we can conclude that the view of woman presented in the
Appendixes(5H#L) of I Ching is to identify man’ superiority over woman with the
natural law to sustain the society and the universe. The practice of marriage, to say, to
become a couple is very significant to human being and human society, for the human
society can be sustained by being a couple of a man and a woman.

The problem is that the main thought of Appendixes of 1 Ching is based on the
hierachical order such as Heaven-Earth(X3t) Father-Son(3-f), King-Subject(E ). It
seems to us that the (social) virtues could be believed to be sustained on the basis of
this hierachical order. So to speak , the virtues can be established if only Heaven has
power over Farth, Father over son, king subject. Judging from this fact, we can

conclude that the thought of 1 Ching may have been based on the non-faminism.
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[I. The writer understands that Confucianism gives women the opportunity to
choice one of two life-principles, Ching(#f) as universal virtue and authority(#) as
particular virtue. The one is unchangible, the other is changed as the time goes. Ching
remains unchanged through the ages, while authority is changed.

According to this study, the relationship of man to woman, heaven to earth, king
to subject belongs to Ching, but woman’ chastity belongs to authority. If so, it is
mattered whether this preposition can be accepted.

Confucianism looks upon woman’ chastity as being with only one man(her
husband) even after his death. Chu Hsi also insisted that if she married once got
remarried, a woman should lose woman’s chastity. He thought of a woman’ remarriage
as losing her chastity.

In the time of Cho Sun dynasty, Act of prohibiting woman’s remarriage was
passed by only four of chief ministers in the chief-minister conference. The reason was
that woman’s remarriage should be equivalent to a animal’s lifestyle. King Sung(m%:%)
said that chastity was onc of woman’s virtues, and it should be kept through her life.
Some ministers believed the way of a woman lay in keeping the chastity for herself.

It seems, In the long run, to me that woman’s chastity may have been
emphasized not on the basis of Ching(as universal virtue), but authority(as particular
virtue). I think that the confucious view of woman has been focused on man’s

superiority.

IV. This study seems to summarize the ontology of Neo-confucianism and the
anthropological meaning of 1 Ki theory(B &%) in the two points. First, every human
being came to the world either in the form of Man or in the form of Woman through
endless interchanging of Yin(f&) and Yang(f%). Regardless to the sex, therefore, every
human being is equal as long as Yin and Yang are each other interchanging. Second,
Ki philosophy has the equal evaluation to man and woman each other on the basis of
the theory that I(3) is high, and Ki({&) is low.

But I want to pay attention to the first point. It seems to have some problem.
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The equality of man and woman cannot be proved by a fact that they come into the
world through interchanging of Yin and Yang 1 am afraid that I can’t find any
foundation for the equality of man and woman as the writer insists in the first point.
In the case of the second point, I am afraid we can’t agree the writer’s opinion
that I(E) is a conservative principle, for it is unchange able, and Ki($) is a

progresive, for it is changeable, for it is changeable.

V. Citing the Kia Zan Hexagram(5 A#}), the writer seems to think the
confucianism’s strong point lies in the principle that if housekeeper-women should do
their best and keep their homes harmonious, a state can be sustained stably including
homes, and societies. The confucianism makes, in other words, us aware of the
importance of home that is consisted of a couple of a man and a woman, being equal
as human beings. It insists that all of the social hierarchical powers, such as king,
minister, subject, father, son, and so on, should be exercized, identified with their moral
obligations and responsibilities.

In the other side, the confucianism holds fast to the ’harmony($1)’ of the world,
so that it may try to keep people and societies harmonious. Regardless to their social
statuses, all the human beings should be harmonized with themselves within the will of
Heaven and Earth. This is another strong point of the confucianism,

On the basis of these two points, this study concludes the confucianism has a
value hierachy that can stably sustain a society, a state, for it makes human beings,
regardless to their sex, harmonious. We can agree to the writer’s advocacy that the
confucianism has persistantly focused on human beings’ ontology itself, their life and
will. Then we, human beings, should do our best to harmonize ourselves with the will
of Heaven and Earth, and keep a value hierachy given equally by Heaven and Earth.

But 1 think that we should answer what a value hierachy given to human beings

was and is, what woman as a social member has to do in this modern society.



