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Korean Journal of Religious Education, Vol.4, pp.219-222.
Seoul: The Korean Association for the Study of Religious Education, 1997

A Comment on "Women’s Social
Educational Function in Daesoonjinrihoe”

Kim Young-lan
{Sookmyung Women’s Univ.)

Woman’s social education means all organized educational activities except for
the regular school education in order to embody equal, peaceful, developed society by
cultivating woman’s consciousness, promoting her ability and talent, and striving for her
self-realization. It, that is, educates woman to meet the change of social situation for
her self-realization and social development, and aims at (1) establishment of the
foundation of the equality of the sexes, (2 development of woman’s ability and
expansion of her social participation, 3 and enforcement of the social education for
them.

In our country, woman’s social education has rapidly increased in quantity by
increase of woman’s social participation, the change of life span due to decrease of her
child’s number, the growth of woman’s spare time due to mechanization of home work,
and her desire for self-realization due to the change of life span and mechanization of
home work since 1980s. Presently various woman-related organizations, social
organization and religious organization etc., enforce a woman-oriented education for a
general culture course, leisure, vocation, improvement in living standards. However, it’s
doubtful whether in our society woman’s social education is enforced for woman’s
resocialization and improvement of her living quality, because it’s concentrurated upon

hobby-entertainment, and training of simple technical skills which is difficult to be
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categorized as education. Moreover woman commands an absolute majority in religion
so that woman’s social education in itself may involve many problems in view of
educational goals.

As the purpose of this symposium says, most religions function as the ideology
that justifies woman discrimination in the society. Accordingly it may be the
mechanism to support the established sex-discrimination rather than to emphasize reform
of consciousness for woman’s independent life in order to form the basis of the
equality of the sexes that religions which have a sex-discriminative opinion are in
charge of part of woman’s social education.

To refer to the historical background of the foundation of religion, most were
formed with the object of solving social-structural contradictions, that is, they clothed
with the equality of human and the sexes in order to relieve those who were suffered
in the inferior position by the inequality. It may show that each religion has the
modern view of woman and extension of woman’s right in the sexist society.

It, however, is undeniable that each religion has some discriminative aspects in
the present contrary to the background of its foundation, that is, it functions as the
ideology which justifies the social inequality of woman. It seems that each religion
shows the double aspects unlike its original doctrine in combination with the Confucian
influence on the premise of the hierarchy of male-female and high-low.

In our society, the religious view of woman may play an important part in
maintaining and expanding sex-discrimination, and even making sexism common sense
with educational system and mass media. It, therefore, is necessary that re-education
and woman’s social education should be enforced on the basis of the equality of the
sexes in order to change such common sense.

Hereafter religion must practice its primary doctrine of the equality on its own
social resposibility so that it really undertakes woman’s social education.

As pointed out in “Women’s social-educational funtion in Daesoonjinrihoe”
presented by Prof. Kim Sun-ja, Daesoonjinrihoe indicates as the most serious social

structural contradiction the inequality due to the feudal hierarchy of Korean society in
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the nineteen century, and makes it its basic principle to establish the true equal society
by removing the contradiction. Daesoonjinrihoe was concerned about the oppressed
people, especially woman and low-class, held that the oppressed class should be treated
as a human-being, and tried to practice equal thought in religious and educational ways,
not by a struggle.

According to Prof. Kim’s debate, a view of woman of Daesoonjinrihoe takes the
position that "Man is free from birth and has the equal right.” Seeing that woman was
deprived of her freedom and lived miserable life as an instrumental presence in social
situation of those days, Daesoonjinrihoe tried as follows:

@ to assert woman’s liberation which pays off her grudge.

@ to emphasize woman’s holiness, namely, woman respect that is attached to the
string of human life and growth.

@ to realize the equality, to develop mutual virtues by demanding to do away
with differences of wealth and poverty and sex-discrimination which restrain human
freedom and ability and bring about social inequality.

This principle comes to the present reflecting in saint’s living. The social
education for woman in Daesoonjinrihoe pursues a reform of social structure, stresses
on the equality of human, promotes woman’s independence, awakens her to an
independent man by means of ‘seeking after truth, discipline, and studying, and makes
much of school education still more home and social education on the basis of the
equal thought.

Judging from the above-mentioned respect, the function may be in accord with
the aims of woman’s social education such as realization of the equality of the sexes,
development of woman’s ability, and qualitative improvement of her living standards.
Prof. Kim, however, notices in her debate that inspite of the equal idea, it appears
sexist-consciousness conjointly with the Confucian thought that is widely spread under
the society now.

It’s required that the social educational function for woman in Daesoonjinrihoe

will make higher development in future. As it were, the social education rather than
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the personal reform of woman’s consciousness should be expanded in order to establish
the basis of the equal society and to share subjective living with woman much more
man.

Each religion can aim at a different object, but the woman’s position in religion
may have something in common in the society where her position is inferior to man’s.
For that reason, each religion needs to have consciousness of the purpose for promotion
of woman's position in itself, and to take interest in the other religious opinion of
woman, In particular, because there exist various religions in Korea, it may draw the
objective and reasonable opinion for woman’s position in religion as compared with the
positive and negative aspects in the other religious view of woman.

In conclusion, each religious view of woman is coincident with the aims of
woman’s social education and must carry them into practive so that it may take a

leading part of woman’s social education in our society.



